
הנָוּמאֱ

From Greek Abstraction to Hebrew
Truth

Restoring the Igeret Teshuvah (Return Letter) of Yaakov (James): A Primer on
the Cochin Hebrew Manuscript and the Recovery of Embodied Covenant Faith

For seventeen centuries, the letter written by Yaakov (James), brother of
John (the sons of  Zebedee),  to  the twelve tribes  scattered among the
nations has been read through an Alexandrian Greek lens—a lens that
transforms covenantal burden into passive patience, Torah observance
into  "law,"  and  emunah  into  mental  assent.  But  in  1803,  Claudius
Buchanan discovered something in the synagogue of the black Jews of
Cochin,  India,  that  changes  everything:  a  Hebrew  manuscript  of  the
New Testament writings, preserved outside the reach of empire, bearing
the linguistic markers of Hebrew and Aramaic alongside Greek textual
tradition.

Through the painstaking work of Project Truth Ministries—Janice F. Baca, Hebrew
Grammarian and Translator, alongside Bryan Williams and their dedicated team—we
now have access to Cambridge MS Oo.1.32,  the Cochin Hebrew Yaakov. This is the
Igeret  Teshuvah  (Return  Letter)—a  manuscript  written  primarily  in  Mishnaic
Hebrew with Aramaisms, though Janice and Bryan have identified select Greek inserts
within the text. It carries the authentic voice of Yaakov writing to the twelve tribes
scattered abroad,  preserved through centuries outside the Latin Vulgate's  editorial
reach,  offering  a  window  into  the  Hebrew  thought-world  that  predates  the
Alexandrian Greek translations.

emunah

eh-moo-NAH

noun



הכָלָהֲ

1. Covenantal fidelity; steadfast reliability demonstrated through action

2. Faithfulness in relationship, not mere mental belief

3. The firm choice to remain true to covenant obligations

From: the root ןמא  (aman), meaning to support, confirm, be faithful; same root as "amen."
In the Tanakh, describes God's own reliability (Deuteronomy 32:4) and is demonstrated
through action, not interior conviction.

The reader approaching this text must understand: the Greek translation tradition,
from which all Western Bibles flow, operates within a Platonic framework where the
spiritual is abstract,  the mind is primary, and the body is suspect.  Cochin Hebrew,
Cambridge MS Oo.1.32 operates within a Tanakh framework where truth is embodied,
covenant is relational, and halacha (the walk) is the evidence of emunah.

halacha

ha-la-KHAH

noun

1. The way of walking; the path one treads

2. Practical application of covenant in daily life

3. The walk that reveals the root; conduct as evidence of allegiance

From: the root ךלה  (halak), meaning to walk, go, proceed. Throughout the Tanakh, "walking
with God" describes the covenant life (Genesis 5:22, 6:9, Micah 6:8).

Chapter One: The Sevel That Proves Emunah

The opening volley of Yaakov's letter strikes at the heart of Christian passivity. The
King James Version and its Greek antecedents have taught the Body to "count it all joy"
when trials  come,  developing "patience"  as  if  the  fruit  of  tribulation is  emotional
stoicism.  But  Cochin  Hebrew,  Cambridge  MS  Oo.1.32  reveals  something  far  more
demanding and far more liberating.

"And knowing that your emunah, if it is complete, produces sevlot,

which are sevlot are working, complete in you, until ha-sof!"



תוֹלבָסְ

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 1:3

The term used is sevlot ( תֹולבָסְ )—burden, forced labor, compulsory service. This is the
same term used in Exodus 6:6  when Israel  bore their  slavery in  Egypt.  Yaakov is
describing  not  internal  virtue  but  actual  load-bearing.  Where  the  Greek  offers
hypomonē (ὑπομονή)—passive endurance, staying under pressure without breaking
—the Hebrew offers active burden-bearing.

sevel

sev-LOHT

noun, plural

1. Burden; heavy load; weight carried

2. Forced labor; compulsory service under bondage

3. The gravity produced by covenantal emunah—not passive waiting but active
weight-carrying

From: the root לבס  (saval), meaning to carry a burden, bear a load. Used in Exodus 6:6-7
where God says "I will bring you out from under the burdens (sevel) of the Egyptians."
Describes actual physical labor, not internal virtue.

The  distinction  is  the  difference  between  Stoic  resignation  and  covenantal
responsibility.  Emunah  produces  weight.  It  produces  gravity.  This  is  not  "develop
patience" but "carry the load to completion"—ad ha-sof  (until  the end).  The Greek
"perfect and entire, wanting nothing" is abstract perfection. The Hebrew is sufficiency
through completed burden-bearing.

"He asks from Elohim only in emunah, without doubtful balances, for

the doubtful balances on the sea are like the winds and the waves."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 1:6

The doubter is not "wavering" but is like balances on the sea ( םיָּהַ לעַ םינִזְֹאמְ )—unjust
scales  tossed  by  wind.  The  one  who  doubts  is  one  who  uses  false  weights  and
measures, compromise in the marketplace of covenant. Emunah operates with God's
own scales of justice; doubt means you're weighing by man's wisdom.



התָוְּאַתְנִ

The Conception of Sin: Mental Assent vs. Acted
Desire

Perhaps nowhere is the psychological liberation more profound than in 1:14-15. For
those who battle self-condemnation over thoughts:

"Only anyone is tested if his lust defeats him...Then if lust is

desired (nit'avetah), it causes sin. But sin, if not restrained, it

causes death."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 1:14-15

The Greek tradition uses syllambanō  (συλλαμβάνω)—conceive—suggesting mental/
ontological  conception.  Something  forming  inside.  This  makes  the  appearance  of
desire itself culpable—the thought conceived is fallen.

nit'avetah

nit-a-ve-TAH

verb, Niphal perfect 3fs

1. When desire is realized, acted upon, consummated

2. The point at which restraint fails and desire becomes deed

3. Not the appearance of desire, but its unrestrained fulfillment

From: the root הוא  (avah), meaning to desire, long for, crave. The Niphal passive form
indicates when desire is realized/acted upon—when one yields to the impulse rather than
restraining it.

The Hebrew nit'avetah means when lust is realized, acted upon, when restraint fails.
Desire  itself  is  not  sin.  Commission is  sin.  Scripture  presents  three  stages:  (1)  the
desire appears (not sin),  (2)  the desire is nursed/coveted (dangerous,  but room for
reversal), and (3) the desire is acted upon (sin).

Joseph and the Three Stages: Teshuvah in Action

The story of Joseph and Potiphar's wife provides the Torah's clearest picture of these



הבָוּשׁתְּ

three stages—and of teshuvah (return/repentance) as embodied action:

Stage One: The desire appears. The Torah records: "His master's wife cast her eyes
upon Joseph" (Genesis 39:7). In her head, she provided the lustful initiation. This was
not yet sin—desire appeared, but she had not yet acted. Joseph had opportunity at this
stage to simply avoid her, to guard his heart.

Stage  Two:  The  desire  is  nursed,  cultivated.  "And  she  spoke  to  him  day  by  day"
(Genesis 39:10). She moved to step two: cultivating the desire, pressing the temptation,
drawing it out day after day. Here the dangerous territory begins—where desire is not
immediately rejected but entertained, nursed, grown.

Stage Three:  The act.  "And she caught him by his garment,  saying,  'Lie with me'"
(Genesis 39:12). She had moved from thought to speech to physical grasp—but Joseph
had a choice. At this third stage, Joseph performed teshuvah: he literally turned 180
degrees and ran. The Hebrew says he "left his garment in her hand, and fled, and got
him out."

teshuvah

te-shoo-VAH

noun

1. Return; turning back; response

2. Repentance as embodied action—a literal turning around

3. The act of reversing direction and fleeing toward covenant

From: the root בוש  (shuv), meaning to turn back, return, go again. Used 1,060 times in the
Tanakh. Describes God's call to Israel to "return to Me" (Malachi 3:7). Not abstract sorrow
but physical turning—Joseph "turned" (va-yashev) and ran.

Joseph's leaving his garment behind was not cowardice—it was the price of escape.
Sometimes teshuvah costs you. The garment was collateral damage in his flight from
sin. This is why Yaakov commands bridling the body, not policing thoughts—because
the tongue and the hands give birth to the world. Cut off the hand that offends. Flee.
Run. Turn 180 degrees.

Firstborn vs. Firstfruits: Sonship vs. Sacrifice



םירִוֹכבְּ

In 1:18, Cochin Hebrew, Cambridge MS Oo.1.32 drops a theological correction:

"And He revealed to us, according to His will by way of His Word of

Truth, that we are bechorim of His creation."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 1:18

The  Greek  offers  "firstfruits"  (ἀπαρχή—aparchē)—the  agricultural  offering,  the
beginning of the cycle, that which is sacrificed. Temple economy.

bechorim

be-kho-REEM

noun, masculine plural

1. Firstborn; those with inheritance rights

2. Heirs who carry the father's name and execute covenant

3. Sons receiving the double portion—identity and primogeniture

From: the root רכב  (bakhar), meaning to bear first, to be firstborn. Inheritance rights in the
Torah (Deuteronomy 21:17) establish the firstborn's status as heir with double portion—not
sacrifice, but sonship.

Hebrew  bechorim  ( םירִֹוכבְ )  means  firstborn—identity,  inheritance,  primogeniture.
The firstborn is the heir who carries the father's name, receives the double portion,
executes  covenant  on  behalf  of  the  household.  The  Greek  renders  humanity
sacrificial;  the  Hebrew  asserts  humanity's  status  as  inheritors.  This  distinction
preserves the theology of sonship against the abstraction of offering-economy.

Chapter Two: The Beit Din Indictment

Yaakov pivots from theology to courtroom indictment. This is not polite exhortation;
this is Mishnah-level halacha.

CRITICAL DISTINCTION: The Greek term "assembly" (συναγωγή) suggests a
neutral meeting space. The Hebrew ֵּןידִּ תיב  (Beit Din) is the Mishnaic House of
Judgment—the Synhedrion-level court of 23 judges where civil and criminal



ןידִּ תיבֵּ

justice was administered under Torah.

Beit Din

bayt DEEN

noun phrase

1. House of Judgment; the established court of Torah interpreters

2. A court of 23 judges (Sanhedrin-level) adjudicating civil and criminal cases

3. The place where weights, measures, and justice are tested

From: תיב  (bayit, house) + ןיד  (din, judgment). Established in Torah (Deuteronomy 16:18).
The Mishnah tractate Sanhedrin details the operation of Beit Din—where economic justice
and covenantal fairness are enforced.

"For if a man with gold rings and pleasant garments enters your

Beit Din, and also a poor man in bad garments enters, and you look

upon the one wearing pleasant garments and say to him, 'Sit well

here,' and to the poor you say, 'Stand there,' or 'Sit at our

feet.'"

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 2:2-3

In 2:2-4,  Yaakov is  not writing about church seating arrangements.  He is  indicting
corrupt judges in the Torah-court  where economic oppression was sanctioned by
religious people wearing rings. When the rich man enters with pleasant garments
( םיעִנָ םישִׁוּבּלְמַ ) and the poor man in bad clothes ( םיעִרָ םישִׁוּבּלְמַ ), and the judge says to
the poor "sit at our feet" ( וּנילֵגְרַלְ ), this is servitude language—the language of Ruth at
Boaz's threshing floor, of the servant at the master's feet.

The  Greek  "with  respect  of  persons"  (προσωπολημψία)  is  abstract  partiality.  The
Hebrew nasoh panim  ( םינִפָּ אשֵֹׂנ )—lifting faces—is specific:  it  is  showing  favor  by
elevating one over another, compromising the scales of justice.

"If you are doing the Torah according to the Writings, 'And you

shall love your neighbor as yourself,' you do well. But if you lift

faces, you commit sin and are condemned."



םישִׂעֲמַ

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 2:8-9

Emunah and Ma'asim: The Courtroom Evidence

The famous passage in 2:14-26 transforms under Hebrew scrutiny. The Greek asks:
"Can faith save him?" The Hebrew asks:

"What is the gain, my brothers, if a man shall say he has emunah,

but has no ma'asim? Can the emunah be able to sanctify him?"

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 2:14

ma'asim

ma-a-SEEM

noun, masculine plural

1. Works; deeds; actions performed

2. The fruit that shows the root; visible evidence of covenant

3. Not meritorious earning but witnesses that testify to emunah

From: the root השׂע  (asah), meaning to do, make, perform. Used throughout the Tanakh for
"deeds"—the outward expression of inward reality. Abraham's ma'asim (binding Isaac)
testified to his emunah.

Kadash ( שׁדַקָ ) is Levitical terminology. Emunah without works cannot bring one into
the separated community, cannot make one qadosh (holy/set-apart). This is not about
eternal destiny; it is about covenantal identity. Works are not meritorious in a Roman
sense; they are witnesses (edim— םידִעֵ ) that vindicate the root in the Beit Din.

"Show me your emunah without your ma'asim, and I will show you my

emunah by my ma'asim."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 2:18

The Hebrew ha'ed ( דעֵהַ ) means testify, bear witness, legal attestation. Works testify



ןוֹשׁלָ

to emunah as sworn witnesses testify in court.

"You have emunah that Yehovah is One—you do well. The satans also

have emunah and tremble."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 2:19

The  satans—plural  adversaries,  prosecuting  spirits  in  the  heavenly  court—
acknowledge the Shema. They have cognitive emunah. But they oppose His purposes.
Acknowledgment without covenantal alignment is satanic emulation.

Chapter Three: The Lashon as Witness

Having  indicted  Beit  Din  corruption,  Yaakov  moves  to  the  instrument  of  that
corruption: the tongue.

lashon

la-SHONE

noun, feminine

1. Tongue; language; speech

2. The instrument of witness in the Beit Din; can testify for or against

3. What reveals the walk; exposes the true halacha

From: the root lashan, possibly connected to licking, tasting, speech as the organ of
articulation. Used throughout Proverbs and Psalms for the power of speech to bless or
destroy.

"For behold, the ships, though they are big and though strong winds

drive them, they are led by way of a small helm; which is in the

hand of the Malak."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 3:4

The Greek says merely "the governor listeth." But the Hebrew suggests the Malak—
the  divine  Messenger  who  directs  the  rudder.  Not  mere  human  desire,  but



�אָלְמַ

םנֹהִיגֵּ

superintendence.

malak

ma-LAKH

noun, masculine

1. Messenger; angel; one sent with a message

2. Divine agent who executes God's directive will

3. Can refer to human or heavenly messengers; here suggests divine guidance

From: the root ךאל  (lak), meaning to send. The same word used for angels (messengers)
throughout the Tanakh. Implies superintending direction, not mere human will.

"And the tongue is a fire, a world of iniquity. So is the tongue

set among our organs, and reveals us in our walks, as if revealed

from Gehinnom."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 3:6

The tongue actually discloses our halacha (walk/way of life)—as if revealed from
Gehinnom ( םֹנהִיגֵּ ).  The Greek "sets  on fire the course of  nature" is  cosmic Platonic
abstraction. Hebrew is forensic: the tongue exposes actual walking as from the Valley
of Slaughter (Jeremiah 7:31), the court of last resort.

Gehinnom

ge-hin-NOME

proper noun, geographical

1. The Valley of Hinnom; valley south of Jerusalem

2. Site of child sacrifice in Jerusalem's history (2 Chronicles 28:3)

3. The court of last resort; where justice is executed

From: איג  (gei, valley) + םוניה  (Hinnom, a personal name). The valley where apostate kings
burned children to Moloch. Became the ultimate metaphor for judgment and destruction.



המָחָלְמִ

רחָסְמִ

Chapter Four: The Milkhamah of Values

Yaakov transitions from tongue-witness to cosmic warfare.

milkhamah

mil-kha-MAH

noun, feminine

1. War; battle; combat

2. Physical and spiritual conflict

3. The struggle of competing values and loyalties

From: the root םחל  (lacham), meaning to fight, do battle. Used throughout the Tanakh for
war against enemies. Here describes the battle of values within the community.

"From  where  come  battles  among  you?  Are  they  not  from  your

midotayim fighting in your ewarim? You desire and do not have; you

murder and are jealous and cannot obtain."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 4:1-2

The Greek says "lusts." The Hebrew midotayim  ( םיִתַֹודּמִ ) means from your values,
your  evaluated  beliefs,  your  judgments.  These  are  cognitive  commitments
weaponized—fighting  literally  in  the  ewarim  ( םירִבָאֵ —organs/limbs),  not  abstract
"members."

"Doesn't you know that the friendship of miskhar is enmity with

Yehovah? Therefore, whoever desires to be a friend of miskhar, he

makes himself an enemy of Yehovah."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 4:4

miskhar

mis-KHAR



ריצִקָּהַ לעַבַּ

noun, masculine

1. Commerce; trade; business partnership

2. The economy of Babylon; corporate entanglement

3. The system that competes with covenant allegiance

From: the root רחס  (sachar), meaning to travel, trade, go about as a merchant. Used
throughout the Tanakh for trade and commerce. Here condemns the economic adultery of
those who "heap up treasure for the last days" (5:3).

4:4  uses miskhar—not kosmos (κόσμος—world-order).  This  is  not  "worldliness"  as
appreciating secular culture. This is Babylonian trade—corporate entanglement that
makes one covenantally unfaithful. The economic adultery of the elite.

"Cleanse your hands, sinners, and purify your hearts, double-minded

ones! Be humbled, for the Shekhinah dwells with you."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 4:8-10

4:8  commands embodied teshuvah:  Bodily action precedes heart purification—not
Platonic "afflict your spirit," but weep, mourn, howl. Physical grief.

Chapter Five: The Ketz and the Teshuvah

The letter culminates in harvest hope—the prophetic pattern of Job's restoration.

"Behold, the wage of the workers who worked in your fields: the

wages cry, and their cry has come before the ears of the Ba'al ha-

Qatzir."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 5:4

Ba'al ha-Qatzir

ba-AL ha-ka-TSEER

noun phrase



קידִּצַ

1. Master of the harvest; the landowner who owns the field

2. The economic Lord who pays wages and demands justice

3. From Ruth 2:3—Boaz as the "mighty man" who owns the harvest

From: לעב  (ba'al, master/owner/husband) + ריצקה  (ha-qatzir, the harvest). In Ruth, Boaz is
the השאה לעב  (master of the field) who ensures workers are paid. Economic justice
language—God as the landowner who owes wages to His laborers.

Who is the Master of the Harvest?

In  the  Torah  framework,  the  Ba'al  ha-Qatzir  is  not  merely  a  theological
abstraction. He is the landowner—the one who:

• Owns the field (the world)
• Hires the workers (calls His people)
• Is obligated to pay wages (covenantal reward)
• Holds the gleanings for the poor ( Ruth 2)

The Greek says "Lord of Sabaoth" (Lord of Armies/Hosts)—military imagery. The
Hebrew  says  LANDOWNER—economic  justice  imagery.  This  transforms  the
promise from warfare to economic restitution. The unpaid wages cry out to the
one who MUST pay. He is the owner; He owes His workers justice.

The Greek says "Lord of Sabaoth" (armies), but ba'al ha-qatzir is the Landowner, the
Ba'al of the harvest—economic justice language from Ruth. This is the owner of the
field who owes wages to his workers, the one responsible for economic justice.

"You have condemned and you have murdered the Tzaddik—he who does

not resist you."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 5:6

The tzaddik ( קידִּצַ —the Righteous One) is the one who does not resist.

tzaddik

tsa-DEEK



עַיגִיְ

noun, masculine

1. Righteous one; just man; one who is in right-standing

2. The one who keeps covenant despite suffering

3. The suffering servant who does not resist evil

From: the root קדצ  (tzadek), meaning to be just, righteous. Describes one who is in right
relationship with covenant. Used of Noah, Abraham, and Isaiah's Suffering Servant.

"Behold, we consider happy the ones enduring. You have heard of the

tekhunah of Yehovah, that being very compassionate and merciful."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 5:11

We  have  seen  "the  tekhunah  ( הנָוּכתְּ —the  architectural  purpose/outcome)  of
Yehovah"—Job's restoration. Greek "end of the Lord" sounds eschatological; Hebrew
is the outcome Yehovah brings about.

"The prayer of emunah is powerfully working through its yegiah, and

much is able to be done."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 5:16

yegiah

ye-gee-AH

noun, masculine

1. Toil; labor; fatigue

2. Work that produces sweat and exhaustion

3. Prayer as labor—not "effectual fervent" but blood-and-sweat prayer

From: the root עגי  (yaga), meaning to toil, be weary, exhaust oneself. Used in Genesis
3:17-19 for the labor of farming. Describes the physical exhaustion of covenant prayer.

The prayer of emunah is powerfully working through its yegiah ( עַיגִיְ —fatigue,  toil,



הרָפָּכַּ

labor). Not "effectual fervent" prayer, but laborious prayer—blood, sweat, toil. Prayer
that burdens.

"He who returns a sinner from the error of his way, he will save

his soul from death, and shall cover a multitude of sins."

—Cochin Hebrew, Cambridge MS Oo.1.32, Yaakov 5:20

The  Return  Letter  closes  with  teshuvah—he  will  "cover  a  multitude  of  sins"—
kapparah ( הרָפָּכַ ), atonement. The way home is return.

kapparah

ka-pa-RAH

noun, feminine

1. Covering; atonement; ransom

2. The price paid to cover sin and restore relationship

3. What the kaporet (mercy seat) provides—the covering blood

From: the root רפכ  (kaphar), meaning to cover, atone, propitiate. Used of the mercy seat
(kaporet) in Exodus 25:17. The blood covers; the sin is hidden from view; relationship is
restored.

The Path Forward: Working Out Your Salvation

To those who would walk the ancient path:

The Hebrew manuscript invites the reader into burden-bearing, not passive
patience. The weight one feels upon encountering these truths—the burning to
see covenant restored, the frustration with Hellenized Christianity, the hunger
for embodied halacha—is the sevel (burden) of emunah. It is supposed to be
heavy. It is the yoke shared with the Servant of Isaiah 53.

You  are  bechorim,  not  firstfruits.  You  are  not  merely  an  offering  to  be
consumed but an heir to be established. The Torah is not "law" to be escaped



but the Decree of Joy, the halacha (walk) of return.

Your sin is not your thought life alone. It is your unrestrained action. The
Hebrew distinction liberates  from paralyzing self-condemnation:  cut  off  the
hand  that  offends.  Bridle  the  lashon  that  testifies.  Guard  the  halacha  that
reveals. Follow Joseph: when temptation reaches the third stage, run. Leave the
garment behind if you must. Flee.

Yeshua is the trailblazer who carried Torah entire, the only one who kept it
complete, the only one justified to justify. He gives emunah by sharing His own
covenantal fidelity, poured out like Ruth's hesed at the threshing floor.

This is the testimony of Project Truth Ministries: Cochin Hebrew, Cambridge
MS  Oo.1.32,  preserved  in  India,  now  made  accessible  through  rigorous
scholarship.  This  is  the Igeret  Teshuvah.  The remnant  is  invited back from
Greek  abstraction  to  Hebrew  embodied  truth,  from  satanic  emunah
(acknowledgment without allegiance) to justified ma'asim that sanctify.

Sanctification is the path.  Qedushah ( השָּׁדֻקְ ) is the goal. The Ba'al ha-Qatzir
stands at the door. The wages cry out to Him. The satans also have emunah and
tremble. But those who do the word—who see the Decree of Joy and perform it,
who humble themselves before the only Lawgiver—will be qadosh (holy) in all
their doings.

Shalom—payment in full, completion, wholeness, return.

Prepared for Project Truth Ministries and the scattered tribes seeking the ancient path

With gratitude to Janice F. Baca, Bryan Williams, and Cambridge MS Oo.1.32

"Come, let us reason together" (Isaiah 1:18)


